PAROUSIA AND--REAL PRESENCE -
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'&361 presence. though a doctrgﬁe forged in the Nsat,
saems to have Teally heen graapad by but few sven in the
Hest. It @appeara, from a recent study by Dx,. Petera in
Germany that, in the Reformation controveray at leaafa
real presence was not opposed 3z eithex a real absenca ox

&v an unreal presence., The oppositiomwas formally very much

betwaen real presence—and Kok vehion b

(iksﬁiritual_presence} the word spiritual had, for some at
least, a meaning opposed to "corporeal" or "rdél". Fox
the medieval controversy Real Presence meant presence in xs,

i.es in a thing, which could be better understood if dis-

tinguished from presence in persgna rather than from a

spiritual presence.

Berzngar, in the 1l1th century, seems to have initiated
the controversy, though a quasi-manichean or docetist denial
of all sacramental reality appears to spring up in soma

ockets of the Church all through the ages. St. John

Damascene in the early 8th century had to write against the

hexesy that the brend ond the wine is a figure (Tupos) of
the body and blood (Dn the Grthodox Faith. 4.13 PQ. 94:1144),
Even earlier, St. Ignatius in the second century had to

WM.

attack doctrines of "real absence" or a nere "appaanﬂnﬁn

to faith" as taught by docetista.

vedieval scholasticism did develop an extreme typs of
sacramental realism which alone can explain the vehemance

of the reaction of certain groups in the Refeemation to

the doctrine af the Real Prssence. For some medisval
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theologiang and their eredulous dieciples, the host with
its whiteness, roundness and fragility was the pallid,
solid and fragile body of Christ; in breaking it the priest
broke Christ's own physical bodys in consuming it the
Christian cannibalistically fed on Christ's flesh. (1)
They took such a sordid delight in pressing a doctrine
of real identity between the Eucharistic host and the
crucified body, that even Ratram (ca. 850) a conservative
Benedictine monk in Cérbis, N. France, had to register a
mild protest, to say that if the identity was that real,

then it would no lenger be azmystery at all. (2)

This was the background for Berengar's "heresy" in
the 1lth century. He denied trangsubstantiation. And the
first confession of "true doctrine" which he was forced to
sign already bears the seed of real heresy, in its distince
tion between "sacramental" and "real". This confession was
later retracted and a new one formulated in 1079, undex
Pope Gregory VII, which uses he curious expression that the
host and the wine were Christ's true body and bloed, which

were on the cross, "not only by way of symbol and by the
power of the Sacrament, but in their natural properxrties, and

in truth of substancee..” (3) The great English prelate,

Lanfranc of Eantsrbury, who reacted violently .againat }\

tGJ'\’ .»»"u ). L.X T \\"
‘agaiﬂet the extreme realism of the

Berengar's reaTtith ac

(l) See note in P.l. 1211123

(2) Bettenson axaggerates p. 210 - the doctrine is fully

Augustinian, figure and verity, see Palmex PP« 2217F

(3) DB 355. Palmex 228
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majority, gave
2 '8 wi
5 th Char&ctsriﬂtic Engliah moder.tion. the

COmpromises "Tgo tell the tzuth, the

same body h
at was taken from the Virgin we receive, and

vet, not the samgn,

"Th
® same.,., not the same" -~ that was St. Augustina'a
osit i
P ion, and with Lanfrane we come back to that unscholastic
Paradox, that affront to Aristotelian logic - "identity,

in non-identity",

If medieval theology could have rested on that para«-
doxical statement the controversies of the l6th centuzy
could perhaps have been avoided, Even St. Thomas tried
to stay with Lanfranc, but his scholarly propensitiss got
the better of his saintly discretion, and led to that
elaborate working out of the doctrine of transubstantiation.
An equally scholarly but havrdly mystical mind in the
country where I now live, Huldrich Zwingli, was to work

out the opposite side of the rational description of the
mysterye

In the Marburg Colloquy (1529), Luther stayed with
Lanfranc and the Fatherss "When God says something, let
1ittle men pay attention; when God commands anything, let

the world obey, and let us all listen to the word, without

further curiosity"., But Oekolampadiua and Zwingli would

not let him stay there; for Zwingli, "the Spirit needs
no vehicle"s "that the body of Christ is either really
present in the supper by way of sssence = I gpean the

natural body itself - or that it is orally taken and eaten



-l
b
Y the tasth, as the Papista and certain ones {Luthexang)
wh
© are nostalgs for the fleshpots of Egypt hold, ws not
only strenuously deny, bus steadfsstly asseert to be an

8rror contrary to God's word", (1)
& . N
But todey, doms the cunttov.r;;\MOﬁﬂ anything to us?

Do we aimply tske sides in this unfortunats debsta, or

seek s dsepsr and more neaningful understanding? 1 submit

that the latter is the only way open to us. .nd for thst

we must go beyond the mediesval debate to consider a twofold

problem:
(a) the Presence of Christ in the Inecarnation and his

promised Parocusia

(b} the Presence of the Body of Christ in the world.

"A little while, and you will see me no more; again a

little while and you will see me". "I will see you again,

ond your hearts will rejoice" (Jn. 16:16 and 22). The little

while has passed. 0Our hearts rejoice today because He is

with us. "I will not leave you orphans; T will come to

and the world will ses me no

Yet 8 little while,
br. Dodd

you.
more. but you will see ms.” We are not orphans.

is partly right; He has come again, though He is yet to

come, The world sees him no morei but we do. In the

Eucharist we are again met by the parousia-presencs of

the Loxd., 4We rejoice because we ses him there face to face,
The Euchsrist is the joyous Sagxamanﬁ uf realized eschatology.,
The logic uf non-contradictien is transcended herej for the

world of space and time to which that logic belongs is itself

transcended,

(l) An accountlof'Faith. DCR No. 225, p. 474, Palmgg,ppzas~247.
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Ths world knows Chrigt only as the Historigal Jeaus,
é"d 80 the world sees him no more. He belongs to the paet.
For Us, He is the Rigen One who encounters us in the breaking
of bread, the Ascended One who becomes present in the
Eucharist, Ae st. Maximos the Confessor says, when the
Deacon says in the Byzantine liturgy: "The doors, the dooxs",
he is asking the faithful not simply to keep the doors closed
againet the Catechumens. He is asking the worshippers,
according te St. Maximus;:?éﬁzéful but exciting exegesis,
tc close the doors of ristory behind them and to enter inte
the eséhaton, where Christ is secated at ths right hand of
the Father, hat a shame it is then to concentrate on the
"Real Presence® in the "elements" instead of focussing,
with fear and trembling, as the deacon exhorts in the Syriae
5t. James, on the august and majostic prescnce of the Holy
Tranity Himuself. The Praesence is not simply of Christ who
comes; it is also the presencs (Parousia) of ug befors the
Holy Trinity. It is a presence with parzesig, with boldness,
that sacred boldness which is never devoid of awe and feax

but which by grace becomes the privilege and libexrty of tha

children of God. This boldness, 2 gift of the Spirit, can

never be dissociated from the Presence. The Pa:aﬂﬁig ia
experienced by the children of the Spirit in garsegig.

Parreais characterizes our approach to God in the

Eucharist. As St. Paul says in the Ephesia Epistles "In

Christ Jesus oux Lord we have pazreeig and
d access in confidence, through His faith" (3112).

bpolcness an
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88, ag the writer g the

Heby ' 3
1a.nguaga 50, bress 8ws mys in superb liturgical
’ Ten, as we have bath boldness of
inte the . entry
8nctuary in the blood of Jesus, which
Tenewed for ' e e he
tg Us as a freshly opened and living path cutting
Nrough t ' ~ ;
. g he veil, that 18 to say his flesh, as well as a
great hi wvi
igh priest pver the house of God, let us draw near
with an i
n honest heart, with full assurance and confidencea,
0
ur heartsg cleansed fronm every taint of guilt and our
bodies washed clean with water" (Heb, 10:19-22). 0Or as
- co
 t. John puts it in a more future-eschatological context:
11} -
And 8o, little ones, stay abiding in him, so that when
He is wanifested, ws can have boldness (parresia) and not

shrink away from Him in shame at His presence (parousig)"

(I Jn. 2:28).

That I submit is the real presence. Without attempting

to detract one bit from the profound mystexy of the transe
pogition or metousiag of the elements of which our Fathers
wrote with great awe and wonder, let me submit that in our
new age we necd to recover thigs sense of the nuwmincus, this
sense of the Lord immediately present in the tucharist, thia

e of entering beyond the doors of history into the

sens
cschaton. There in the Eucharist we should wmeet the real
presence, he parousia aletheiag of our Regnant-Lord,

>
But this mrousia and parresia have a world-directed side

Tha Spirit has a function not only in worsaip

as well.

but also in God's facing the world through the word and
Ag St

work of the gbn and of the members of His Body e
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'God « He is Lgv0t anyones living in love is 1iviﬁg_£n God,

and God lives in him. Anidst us love is consummated in this,
hamely that ee Me is, so sre we in thia world, so that in
thes day of Judgnent we may have assuranes snd eonfiﬂuné;.

A
Faaxr does not exist in love; fulfilled love, on the sontrazy,

drives out fsar} fear has to do with apprshension ef
punishment; he who is afraid does not know FPulfilled levs®.
{Jn. 4116-18), And the passage continues to spesk of the
love for one*s vieible neighbour which is the invarisble
concomitant of genuinely fulfilled love of God. Love fulfils
itaelf in that intimate encounter at the Eucharistic altare
If that does not remove from us all fear of man and the
clements ond bresk the barriers on our side in our relations

with all men including unbelievers, the consumnation of love
R . N e . _—
i Fooom o Y R \h\“\
has not tuken placee (noo o KL“L¢~—~‘ G e
‘(31(,((\,».&”) K ;‘ \_,fa_————:— - '
As He enters without fear with his own blood into the

Holy Presence of the Father, we enter by the Spirit with

bpldnass and freadom. 5Ho also that same vuoldnass and fres-

dom with which He encountered the world, in love and concezn,
hut also unto tha crouas, should charactarizs our presshes

in the world - for "as he is, vo are we in the world®,

The Holy Spirit leads us into the Cargusis of the

Father with Parzesis. The seme Holy Spirit maskes us stand

in the world es His parpysia, in boldness and froasdom, in

love snd concera 3180 unto the cross. That is the other

side of the Real Presence - divinsehunsn Eucharistis sntities,
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Present in the warld of science and technolagy, c©f wax
_and peacs, of politics and scenomics, of litsrsturs snd the
; Aarts, ,f!l'tl tg fece with seculazise and other religions,
always in the open fresdom of tucharistic boldnass. *The
Spixit nn;:l the Bride say, "Come"..., Amen, Coms, Loxd JesuBess

Aman, erchom, Kyrie 'lesol,... Amen, Tha, Maran ‘leshua’.

s e e e R N
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